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FROM THE EDITOR

Recently, a friend and colleague from the Washington, 
D.C. area, Dr. Elaine Rusinko, sent me a provocative article 
from The Washingtonian (September, 1990, pp. 103-105), 
entitled “ So You Want a Government Job.” In it, columnist 
Victor Gold muses over the number of lengthy applications 
required for a government job and the difficult and 
sometimes unanswerable questions an applicant must plow 
through in order to complete sudh applications. More 
specifically, Gold focuses on an imaginary person who has 
just been named prospective ambassador to “ Ruthenia” and 
who, upon examining the complex applications, wonders if it 
is worth the bother. “ Perhaps the idea of being an am
bassador isn’t as attractive as it first seemed. I mean, they 
don’t even carry USA Today in Ruthenia,” he complains.

In an amusing and satirical tone, the article accurately 
describes the reams of paperwork required in the application 
for a U.S. government job, and it should evoke a chuckle in 
anyone Who has ever been involved in the process. With 
regard to his choice of country, I suspect that Mr. Gold 
assumed he was on safe ground—and was unlikely to offend 
anyone—by having the prospective ambassador assigned to a 
back-water nation which few would recognize, which no one 
could find on a contemporary map, which is apparently too 
barbaric to make available a popular American newspaper, 
and which for all intents and purposes is purely mythical: 
Ruthenia!

A mythical Ruthenia? Look again, Mr. Gold. Ruthenia, or 
Carpathian Rus’, is alive. It lives within its people in Poland, 
Czechoslovakia, and just over the border in the Soviet 
Ukraine. In all these places, Rusyns are coming together and 
forming societies to represent their claims and their demand 
to be recognized as a distinct ethnic group (see the C-RA, 
XIII, Nos. 1 and 2, 1990). They are producing publications 
to air their views, have been corresponding with the 
Carpatho-Rusyn Research Center, and, in the case of the 
Rusyn Renaissance Society in Czechoslovakia, have even 
sent representatives to the United States for talks with 
Americans of Carpatho-Rusyn origin. It is no longer possi
ble, if it ever was, to view Carpathian Rus’ as a mythical 
land.

We might also point out to Mr. Gold that the subject of 
the awakening of Carpathian Rus’ has come to the attention 
of all Europe, and has found its way into European 
newspapers. It is interesting to note that one reason for this 
interest in Rusyns is a fascination with Andy Warhol, the 
American pop artist of Rusyn background. In an article in 
London’s influential daily, The Independent (May 9, 1990, 
p. 10), Edward Lukas provides a thumb-nail sketch of Rusyn 
history, referring to the Rusyns’ attempts “ to reverse the ef
fects of 40 years of communist pressure to ‘disappear’.” He 
indicates that the communist era Czechoslovak Encyclopedia 
defines the term Rusyn as “ ‘an old-fashioned name for 
Ukrainians living in the territory of former Austria-Hungary 
. . . differing partly from other Ukrainians in dialect’,” but 
that “ like most entries in communist encyclopedias, this en
try bears little relation to reality.” He goes on to describe the 
activities of the Rusyn Renaissance Society, and discusses the 
significance of the founding of the Warhol Museum in Med- 
zilaborce. In an interview with Lukas cited in the article, Dr. 
Mychal Turok, head of the Rusyn Renaissance Society, 
states that although it is debatable that Rusyn roots could be 
found in Warhol’s art, nevertheless Warhol was Rusyn and

the founding of a museum in his name is a matter of self
esteem and self-confidence for Rusyns. Turok adds that 
whatever decision Soviet Rusyns make in the future regard
ing their political affiliations, in his view Carpathian Rus’ 
itself unquestionably belongs in Czechoslovakia.

Elsewhere, in an issue of Europe’s equivalent of USA To
day entitled The European (July 6-8, 1990, p. 14), columnist 
Askold Krushelnycky reports that the Warhol Foundation in 
New York has said it will not donate one of the artist’s works 
for the Warhol Museum in Medzilaborce, but that this affair 
has not yet been settled. Krushelnycky estimates that there 
are “ as many as five million Ruthenians scattered 
throughout eastern and central Europe,” and that although 
they “ feel a close link with the Ukraine . . . they emphasize 
their distinct dialect and folkloric traditions.” For informa
tion on the museum, Krushelnycky interviewed Dr. Mychajlo 
Hyrjak, chairman of the Union of Rusyn-Ukrainians of 
Czechoslovakia. Unlike Mychal Turok, quoted in Lukas’ ar
ticle, Hyrjak states that the Rusyns’ future “ ‘lies with the 
Ukraine . . . [because] no other country is going to support 
our determination to keep alive our traditions and allow us 
proudly to call ourselves Ruthenians’.”

The Rusyn revival and the Rusyn-Ukrainian struggle, evi
dent in the divergent points of view in these two articles, have 
clearly become a subject for the international news media in 
Europe. The Rusyn revival, and Andy Warhol, have put Car
pathian Rus’ on the map and in the minds of the European 
community. It will be largely up to the Rusyn groups in 
Poland, Czechoslovakia, and the Soviet Ukraine to continue 
defining their cause and to represent their claims to the world 
community. And these claims should not be perceived as a 
threat to anyone or to any other group. Rusyns are simply 
finding their voice, the voice to which they are entitled as a 
distinct and integral ethnic group. Victor Gold and other col
umnists now will have to find some other mythical land. 
Ruthenia—Carpathian Rus’—is definitely not in that 
category.

A Forum on Carpatho-Rusyn Heritage
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JOSEPH W. TKACH

Like most Americans, you probablv have found in your 
mail more than once an unsolicited copy of a magazine called 
The Plain Truth. The magazine is in its fifty-fifth year and is 
the official organ of the Worldwide Church of God. This 
fundamentalist Christian sect, which believes in the in
fallibility of the Bible and the divinity of Jesus Christ, was 
founded over half a century ago by Herbert W. Armstrong. 
Just before Armstrong died in early 1986, he named his top 
aide, the evangelist Joseph W. Tkach, to succeed him.

Since that time Tkach has been pastoral general of the 
Worldwide Church of God, which has some 94,000 devoted 
members in more than 120 countries and annual revenues 
that exceed $200 million. From the church’s headquarters in 
Pasadena, California, Tkach presides over the church and its 
affiliate organizations. He is chancellor of its educational in
stitution, Ambassador College; president of a philanthropic 
organization , the A m bassador Foundation; and 
chairman/editor-in-chief of The Plain Truth, which is 
published in six languages and deals with political, social, 
and other contemporary issues as well as religious concerns. 
Tkach also heads the review committee of the Worldwide 
Church of God’s syndicated news-oriented television pro
gram, The World Tomorrow, rated in 1989 by the Nielson 
organization as one of the top three religious programs in the 
United States.

Because of his media influence, Tkach has had access to 
leading American business and political figures, including 
former Presidents Nixon and Reagan. No less extensive are 
Tkach’s ties with foreign leaders in countries like Israel, 
Japan, Thailand, Sri Lanka, and Jordan. In each of these 
countries the Worldwide Church’s Ambassador Foundation 
has provided extensive funding for schools, hospitals, and 
other humanitarian concerns.

But who is this religious leader that has been able to reach 
millions and millions of Americans, certainly more than his 
94,000 devoted followers? Although Tkach has been reluc
tant to speak clearly about his early background, recently 
published biographical information based on documentary 
evidence and oral interviews with his family provides the 
following picture.

Joseph William Tkach was born in 1927 in Chicago, II- 
linois. He was the youngest of five children born to Vasil 
Tkach and Mary nee Zavoda, both of whom were Carpatho- 
Rusyns from Svidnik, then a village but today a growing 
town in the Presov Region of northeastern Czechoslovakia. 
The family’s name Tkach (sometimes spelled in English as 
Takach, or in its West Slavic form of Tkac, or Hungarian 
form as Takacs) is quite common among Carpatho-Rusyns.

The young Joseph grew up during the 1930s in a quiet 
Chicago working-class ethnic neighborhood heavily 
populated by Slavs and other eastern and southern Euro
peans. Together with his family he attended Sts. Peter and 
Paul Orthodox Church, at the time affiliated with the Rus
sian Metropolia, today the Orthodox Church in America. 
After attending high school, Tkach served in the U.S. Navy 
toward the end of World War II (1945-1946) and then re
turned to his native Chicago where he worked for the Hupp 
Aviation Company. He married Elaine Apostolos in 1951, 
with whom he has had three children.

Sometime during the 1950s Tkach discovered the Radio 
Church of God—as the Worldwide Church was then known.

He was baptized into that church in 1957, and was ordained a 
deacon and then local elder in the early 1960s, about which 
time he left his job at Hupp Aviation to work full-time in 
Worldwide’s ministry. In 1966, he went to the church’s head
quarters in Pasadena, attended its Ambassador College, and 
worked in the local ministry. His rapid rise through the ranks 
began in 1979, when the church’s founder H.W. Armstrong 
appointed Tkach director of church administration and even
tually his hand-picked successor.

During the past few years the evangelistic organizations in 
the United States have been rocked by scandals which have 
gained nation-wide attention and which have resulted in 
declining membership. While the Worldwide Church of God, 
has its share of disaffected members and critics, it does not 
recruit members, does not solicit donations, and has not been 
involved in any financial mismanagement. The church con
tinues to flourish, and much of the credit must go to the 
leadership abilities of its current leader.

Traditionally, whether in their Carpathian homeland or in 
the United States, Rusyns have been and remained faithful to 
their churches. In that sense, the evangelical leader Joseph 
W. Tkach continues in a long line of leaders of various 
theological persuasions who were of Carpatho-Rusyn 
background and who have made their mark in the religious 
history of the United States. These include the father of Or
thodoxy in America, the Reverend Alexis Toth; the visionary 
Roman Catholic convert, Sister Miriam Theresa Dem- 
janovich; and Joseph Tkach’s namesake—although no rela
tion—the first and long-time bishop of the Byzantine 
Ruthenian Catholic Church, Bishop Basil Takach.

Philip Michaels
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RELIGION AND THE REVOLUTION OF 1989: 
THE ORTHODOX PERSPECTIVE

The political changes in Czechoslovakia following the 
Revolution of November 1989 brought both positive and 
negative developments in the religious life of Carpatho- 
Rusyns. One very important achievement was the consecra
tion of Jdn Hirka as bishop of the Greek Catholic Eparchy of 
Presov (see the C-RA, XIII, No. 2, 1990). Along with such 
successes, however, has come a renewal of the friction be
tween Greek Catholic and Orthodox Rusyns, in particular 
with regard to the question of church property.

Archbishop Nikolaj of the Presov Orthodox Eparchy had 
this to say about that matter (Nove zyttja, March 2, 1990): 
“We cannot accept as just the view that all church property 
in its entirety be returned to the Greek Catholic Church, 
because some of that property is in the service of the faithful 
who today are Orthodox. In the interest of justice and the 
avoidance of further damage, I think it is necessary to divide 
the property on the basis of a mutually acceptable agree
ment.” In answer to a question about the Orthodox Church 
and its relationship to cultural and nationality questions, 
Archishop Nikolaj responded: “ The Orthodox Church has 
always urged people to be nationally conscious. . . . We want 
to continue in this direction . . .  as well as to encourage fur
ther international relations with Rusyns abroad. . . . We will 
remain proud that we are Orthodox and that we were and 
still are Rusyns.”

It is also interesting to consider the problem of church rela
tions through the eyes of local Rusyn villagers. In an article 
entitled “ What Kind of Democracy?” published in the Voice 
of Rusyns section of Nove zyttja (May 25, 1990), Ivan 
Rinkovs’kyj writes:

“ The whole world has been talking about our 
[Czechoslovak] republic as an example of democracy. We are 
praised for having introduced democracy quickly, efficient
ly, and—happily—without any bloodshed. All of that 
sounds nice, but it seems to me that our ‘Velvet Revolution’ 
has still not been completed. Let me be more concrete.

“ I live in Litmanova in Stara L’ubovna county [okres]. 
Unfortunately, we have two faiths—Orthodox and Greek 
Catholic. There would be nothing wrong with that if recently 
there did not arise any provocation on the part of the Greek 
Catholics. It is true that there were problems even before the 
Revolution, still under Communist rule, when the Greek 
Catholics would not allow us Orthodox to carry out our ser
vices in our church. The problem was decided by the county 
council of Stard L’ubovna, which declared that we should 
hold our services in the chapel that is also in our village and 
that the county council would provide us funds to expand the 
size of the chapel in order to accommodate us. And so we 
filled out the necessary forms to enlarge the chapel as was 
proposed to us. . . . When we completed all the formalities

[with various levels of governmental authority], our local 
village council [in Litmanova] did not agree. Its decision was 
based on the conclusion that we Orthodox are a minority and 
that we must adapt to the Greek Catholic majority. Finally, 
the Stara L’ubovna county authorities agreed to restore the 
chapel and the Litmanova village council agreed to expand 
the chapel if we proved to be more numerous. We officially 
received the chapel from the county authorities on 
September 17, 1989. . . . The situation began to be com
plicated when it became obvious that the chapel was very 
small (45 square feet). When on Sundays thirty-five of our 
faithful came to the chapel there was hardly any space. So we 
asked again to expand the chapel.

“ Perhaps that request provoked and angered the Greek 
Catholics who are now forbidding our faith to be practiced. 
The situation went so far that one Sunday the Greek 
Catholics forbade the Orthodox priest who serves us from 
neighboring Orjabina to come to our village. That Sunday 
we faithful prayed among ourselves. The following Sunday, 
the Greek Catholics stood at the road entering our village 
and stopped all cars and buses in order to check whether our 
priest was there. However, our priest had come to Litmanova 
the day before and so was able to serve the Sunday liturgy. 
But when the Greek Catholics found out what was going on, 
they all gathered in front of the chapel and began to insult us, 
yelling that if we want to be Orthodox we should go to 
Moscow. They also insulted our Orthodox priest, demanding 
that he should swear never again to come to Litmanova. We 
turned to the police, but they said they are not prepared to 
get involved in religious affairs. The Stara L’ubovna county 
authorities have since reconfirmed that we have a right to 
practice our religion, but what does that mean if, in fact, the 
real situation is otherwise?

“All of this is quite troubling, because we did not expect 
this kind of democracy. We only hope that someone who is 
able will help us resolve our difficult situation.”

Compiled and translated by Philip Michaels

OUR FRONT COVER

The June 1990 front cover of Otcyj chram, the official 
newspaper of the Society of Carpatho-Rusyns (Tovarystvo 
Karpats’kych Rusyniv) founded in Uzhorod in February 
1990.
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IN REMEMBRANCE: VICAR GENERAI PETER E. 
MOLCHANY (1902-1990)

On August 22, 1990, the Right Reverend Mitred Peter E 
Molchany, Vicar General of the American Carpatho-Russian 
Orthodox Greek Catholic Church, passed away after a brief 
hospitalization. Vicar General Molchany was Pastor 
Emeritus of St. Nicholas Carpatho-Russian Orthodox 
Church in Homestead, Pennsylvania since 1985, when he 
retired from the active priesthood. He is survived by his wife 
of 65 years, Pani Emily, and their son, Dr. Ernest Molchany, 
who had been caring for his father in recent years at the 
Chicora Medical Center in Chicora, Pennsylvania.

T he Burial Service for a Priest was celebrated along with a 
Hierarchical Divine Liturgy by His Grace, the Right 
Reverend Bishop Nicholas Smisko, on August 24 in St. 
Nicholas Church where Father Peter had been pastor for 48 
years. Bishop Smisko was assisted by several priests, and the 
service was attended by hundreds of faithful.

Father Peter was born in Passaic, New Jersey, on July 20, 
1902, to the Reverend Nicholas and Anna Molchany, who 
were descendants of four generations of priests. His father 
was among the first Greek Catholic priests who came from 
the old country in order to minister to the needs of the 
thousands of newly-arrived Carpatho-Rusyn immigrants in 
the United States.

Father Peter’s education was broad and varied. He at
tended a number of institutions of higher learning, including the 
University of Youngstown, St. Charles College, St. Mary’s 
Seminary in Baltimore, Maryland, and St. Bonaventure Col
lege in Allegeny, New York. He continued his education in 
F urope at Com enius U niversity in B ratislava, 
Czechoslovakia, and at the Royal Academy of Theology in 
Presov, Czechoslovakia. Among his degrees are a B.A. and 
an M.A. in Liberal Arts, a Master of Philosophy, a Master 
of Theology, and a Master of Canon Law. He holds the 
distinction of being the first and only American to become a 
director and cantor prefect of Carpatho-Rusyn plainchant 
(prostopinije) at the Presov seminary. After his marriage to 
Emily Korinko, he was ordained a priest on July 19, 1925.

Father Peter was sent first to Warren, Ohio, where he 
organized a Greek Catholic congregation. He was then ap
pointed to take charge of a church in Clairton, Pennsylvania, 
which was embroiled in court litigation, but the parish’s 
problems prevented him from becoming pastor there. He was 
subsequently assigned to St. John’s in Homestead, which 
also became involved in the 1930s religious struggle of the 
Greek Catholics for the preservation of the Eastern tradi
tions, rituals, married clergy, and culture, all of which were 
threatened with elimination by the Roman Catholic hierar
chy in America as well as by official Vatican decrees. Unwill
ing to tolerate Roman Catholic domination and threats, 
Father Peter participated in the organizing of the American 
Carpatho-Russian Orthodox Greek Catholic Diocese along 
with Father Orestes P. Chornock and numerous other Greek 
Catholic priests.

At the same time, he and hundreds of parishioners from 
St John’s Greek Catholic Church formed a new congrega
tion, St. Nicholas Orthodox Greek Catholic Church, in 
Homestead. Until his retirement Father Peter was the 
parish’s only pastor. He also served as statistician, historian, 
and documentarian for Archbishop Athenagoras of the 
Greek Orthodox Church, as well as Vicar General of the

The Right Reverend Mitred Peter E. Molchany

American Carpatho-Russian Orthodox Greek Catholic 
Diocese, a position to which he was elected in 1938 in 
Bridgeport, Connecticut. In January 1952 he was elevated to 
the respected status of Mitred Protopresbytyr through the of
fice of the Ecumenical Patriarchate of the Orthodox Church. 
For twenty-four years he was also Professor of Dogmatic 
Theology and Canon Law at Christ the Savior Carpatho- 
Russian Orthodox Greek Catholic Seminary in Johnstown, 
Pennsylvania, and saw over the years 75 of his students or
dained to the priesthood.

Along with his activities and duties as pastor of St. 
Nicholas Church, Father Peter spoke widely in the Pitts
burgh area, served for several decades as chair of the annual 
American Carpatho-Russian Day at Kennywood Park, and 
wrote extensively for church publications. He assisted in the 
organization and establishment of a number of parishes in 
the diocese. And with his vast firsthand experience in the 
Greek Catholic Church’s celibacy struggle and turmoil of the 
1930s, he was frequently called upon as an expert witness in 
court trials involving a number of parishes.

Father Peter’s passing heralds the end of an era in the 
history of the American Carpatho-Russian Orthodox Greek 
Catholic Church. A caring pastor, he was loved and 
respected by all. He was also among the most courageous of 
leaders, unafraid to take a daring stand in defense of the in
tegrity and spiritual and cultural life of Carpatho-Rusyns in 
America. In this, he was a model for us all as we witness our 
people at present striving to preserve their identity in the 
homeland. Vicnaja jemu pamjat’!

Patricia A. Krafcik
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RECENT EVENTS

Dayton, Ohio. In May 1990, the Krajane Carpatho-Rusyn 
Dance Ensemble celebrated its fourteenth anniversary. Since 
1976, the group has averaged twelve performances a year in
cluding well-attended ethnocultural events such as the 
Dayton International Festival and Eastern European Days in 
North Dayton. The ensemble has distinguished itself as a 
disciplined and enthusiastic folk dance group. Director 
Marie Kovaljak Dimiduk and dance teachers Deborah 
Dimiduk, Donna Dimiduk, and Dennis Dimiduk have taught 
over one hundred graduates over the years. While ninety per
cent of their repetory has been Carpatho-Rusyn, they also in
clude Slovak, Ukrainian, and Czech dances. The word kra
jane, which means fellow countrymen, was chosen as the 
name of the ensemble in honor of the Rusyn immigrants who 
used this term endearingly of their compatriots with whom 
they worked and whose new lives they shared in the United 
States. The C-RA salutes Krajane on its fourteenth anniver
sary.

McKean, Pennsylvania. On July 13-15, 1990, twenty 
Carpatho-Ukrainians from the United States and Canada, 
who implied that they represent the Carpatho-Rusyn com
munity in North America, met at the invitation of the 
Reverend Julius Kubinyi to discuss the present situation in 
their former homeland, which they call the Carpatho- 
Ukraine. Following their meeting they issued a proclamation 
which welcomed all democratic efforts in their homeland 
that are “ working for an independent Ukraine” and for the 
revival of the Greek Catholic Church.

On the other hand, the proclamation criticized the Society 
of Carpatho-Rusyns in Uzhorod for its so-called “political 
‘Rusynism,’ that is, its convictions about a distinct Rusyn na
tionality.” Special attention was directed against “ those in
dividuals in North America who have inspired such people in 
Transcarpathia, pushing them on the road to separatism 
from the Ukrainian nation” or even unity with 
Czechoslovakia or Hungary. “ We, in particular, condemn 
the group around Professor Paul R. Magocsi of Canada 
[president of the Carpatho-Rusyn Research Center] and his 
supporters who have nothing in common with the desires and 
interests of the people of Transcarpathia. Thus, we intend to 
uncover the perfidious tendencies of this group, and in this 
regard we call on the whole Ukrainian community [of North 
America] which for a long time has indulged the seemingly 
undamaging activity of the holder of the Chair of Ukrainian 
History at the University of Toronto [Paul R. Magocsi].”

To achieve these goals, the group decided to fornt a com
mission for Relations and Information about Carpatho- 
Ukrainians composed of Professor Alexander Baran, Dr. 
Joseph Danko, Vasylyna Kopinets, the Reverend Julius 
Kubinyi, Professor Michael Pap, and Professor John Fizer. 
The coordinator of the commission, to whom all com
munications should be sent, is Professor Vasyl Markus, 2247 
West Chicago Avenue, Chicago, Illinois 60622-4828. The 
group’s proclamation was published widely in the Ukrainian 
press in North America as well as in Czechoslovakia: Nove 
zyttja (PreSov), August 17, 1990, p. 6; and in the Soviet 
Union: Zakarpats’kapravda (Uzhorod), August 25, 1990, p. 
4

In an open letter to Ukrainians in North America and 
Europe, dated September 20, 1990 and sent to (but as yet un
published in) the Ukrainian press in those two continents, the

president of the Carpatho-Rusyn Research Center, Dr Paui 
R Magocsi, welcomed the creation of the new commission 
and “ all initiatives whose goal is to provide information . . . 
about the Carpatho-Rusyn homeland.” The letter also 
welcomed the commission’s goal “ to uncover the activity” 
of the Carpatho-Rusyn Research Center, “ since there is 
often much misinformation about our work and point of 
view in the Ukrainian press both in North America and 
Europe.” Finally, since “ present-day political circumstances 
. . . are freer and more open than ever, we invite Ukrainians 
in North America and in Europe” to read the Carpatho- 
Rusyn American as well as our center’s other publications 
and, thereby, “ to find out directly for themselves about the 
work of the Carpatho-Rusyn Research Center and its long
time goals.”

Harrogate, England. On July 21-26, 1990, the IV World 
Congress for Soviet and East European Studies was held in 
Harrogate, England. More than 1,500 scholars from over 
two dozen countries participated in the conference which is 
held once every five years. This year was unique for 
Carpatho-Rusyn studies, because for the first time scholars 
from each of the countries where Rusyns live came together 
to discuss in an international forum the status of the group 
during this era of rapid political change.

On July 25, a two-hour session took place entitled, The 
Persistence of Regional Culture: Rusyn-Ukrainians in the 
Carpathians and Abroad. The speakers and their topics 
were: Dr. Oleksa Mysanyc, Institute of Literature, Ukrainian 
Academy of Arts and Sciences (Kiev, Soviet Union)—“ The 
Fate of Regional Cultures: From Subcarpathian Rusyns to 
Transcarpathian Ukrainians” ; Dr. Mykola Musynka, 
Ukrainian Research Institute, Pavel Safarik University 
(Presov, Czechoslovakia)—“ The Present Status and 
Perspectives for the Regional Culture of Rusyn-Ukrainians 
in Czechoslovakia” ; Olena Duc-Fajfer, Institute of Slavic 
Languages and Literatures, Jagiellonian University (Cracow, 
Poland)—“The Lemkos in Poland” ; Ljubomir Medjesi, 
Ruske Slovo Publishing House (Novi Sad, Yugoslavia), 
“The Problem of Cultural Boundaries in the History of 
Ethnic Groups: The Case of the Yugoslav Rusyns” ; and Dr. 
Paul R. Magocsi, Departments of History and Political 
Science, University of Toronto (Toronto, Canada)—“ Made 
or Re-Made in America: Nationality and Identity Formation 
Among Carpatho-Rusyn Immigrants and Their Descend
ants.”

The presentations were followed by a useful discussion 
about language and national identity with members of the 
audience that included Slavists from eastern and western 
Europe, the Soviet Union, and North America. This historic 
scholarly session was made possible by the Carpatho-Rusyn 
Research Center with supplemental financial support from 
the International Council for Soviet and East European 
Studies and the Soros Foundation in New York City. The 
essays of the five participants as well as the discussion that 
followed (recorded by Andrzej Zigba of Cracow) and will be 
published in a bi-lingual edition in Novi Sad, Yugoslavia. 
The volume will include each talk in the language in which it 
was presented (Lemko, Ukrainian, Vojvodinian Rusyn, 
etc.), as well as in English translation.

A second panel dealing with Carpatho-Rusyns was 'also 
held at the Harrogate Fourth World Congress. It was spon
sored by a newly-founded Carpatho-Rusyn Studies Group 
convened by Professor Paul J. Best, University of Southern
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Ljubomir Medjesi, Dr. Mykola Musynka, Olena Duc-Fajfer, 
Dr. Paul R. Magocsi, and Dr. Oleksa Mysanyc at the IV 
World Congress for Soviet and East European Studies in 
Harrogate, England.

Connecticut (New Haven, Connecticut), and included five 
presentations that focused specifically on Lemko Rusyns in 
Poland: “ The Lemko Question’’ by Paul Best; “ Materials in 
the Polish State Archives in Przemysl Concerning the 
Lemkos” by Dr. Zdzislaw Konieczny, Polish State Archives 
(Przemysl, Poland); “ Political Orientations Among the 
Lemkos in the Inter-War Period (1918-1939)” by Jarosfaw 
Moklak, Institute of History, Jagiellonian University 
(Cracow, Poland); “ Poland and Political Life in Carpathian 
Rus’ and Among Carpatho-Rusyns in North America,
J 918-1939” by Andrzej Zigba, Institute of Polonia Studies, 
Jagiellonian Univesity (Cracow, Poland); “The Secrets of 
the Village of Wolosate” by Leszek Mnich (Polariczyk, 
Poland); and “ The Lemko Question on the Pages of ‘Coun
try Knowledge’ Publications” by Wiesfaw Wojcik, Central 
Mountain Library (Cracow, Poland). Most of the papers in 
this session have been published and are available with infor
mation about the Carpatho-Rusyn Studies Group from: Pro
fessor Paul J. Best, Political Science Department, Southern 
Connecticut State University, New Haven, Connecticut 
06515.

Harrisburg, Pennsylvania. On July 22, 1990, St. Ann’s 
Byzantine Catholic Church held its annual Slavic-American 
Day Picnic on the parish grounds. A Carpatho-Rusyn infor
mational display was among the attractions at the picnic, 
which customarily brings in large numbers of visitors from 
Harrisburg and a wide surrounding area. The exhibit in
cluded books distributed by the Carpatho-Rusyn Research 
Center, handouts about Rusyns, a map of the Subcarpathian 
region, and a Carpatho-Rusyn flag. In addition, videos per
taining to Carpatho-Rusyns were shown at the booth 
throughout the day. The videos included a performance 
given by the Lemkovyna Folk Ensemble from Poland, the 
Lemko Association’s reenactment of a Lemko wedding, the 
Soviet-made Hucul film Shadows o f Forgotten Ancestors, 
and footage of the February 1990, trip to Czechoslovakia 
and Subcarpathian Rus’ by American Byzantine Catholics 
hierarchs and church members. Also on display were Richard 
Custer’s photographs of various Byzantine Catholic and Or
thodox churches from across Pennsylvania that were 
founded by Subcarpathian and Galician Rusyns. The exhibit 
was organized by Richard Custer of Palmyra, Pennsylvania, 
a parishioner of St. Ann’s; he was assisted by Dave Felix of 
Johnstown, Pennsylvania.

Nice. France. Or July 27, 1990, Dr. Paul R Magocsi was in
vited as president of the Carpatho-Rusyn Research Center to 
join the International Association for the Defense of 
Threatened Languages and Cultures (Association Interna
tionale  de D efense des Langues et C ultures 
Menacees—AIDLCM) during its fifteenth annual congress 
held this year in Nice from July 20 to 29. The Association, 
whose executive office is in Liege, Belgium, is concerned 
primarily with cultural activity on behalf of linguistic 
minorities throughout Europe. Traditionally, the last day of 
the annual congress includes a Mass conducted in the 
languages of the various minorities. This year both the mass 
and homily at the St. Etienne Church in Nice were given in 
the Provencal language by Msgr. Georges Franzi of Monaco. 
Dr. Magocsi was asked to recite the Lord’s Prayer in 
Carpatho-Rusyn, using the new translation by the Reverend 
Frantisek Krajnjak of Medzilaborce, Czechoslovakia (see the 
text in the C-RA, XII, No. 4, 1989, p. 9).

Ambridge, Pennsylvania. On July 31, 1990, St. John the 
Baptist Orthodox Church held its annual Summer Festival. 
The event this year featured an extensive display of 
Carpatho-Rusyn ethnic and educational items. The display 
included a variety of embroideries and costumes from 
various villages and regions throughout the Carpathian area, 
as well as ceramics, head scarves (chustky), axes {sokiry), 
authentic icons written in traditional Carpathian style, wood- 
carved items, pysanky, wedding wreaths, and religious, 
linguistic, and educational books. The items in the display 
were borrowed from the private collections of Jerry Jumba 
of Herminie, Pennsylvania; John Righetti of Mars, Penn
sylvania; and Harry Coe of Aliquippa, Pennsylvania. Staff
ing the display were Dave Felix of Johnstown, Pennsylvania; 
Richard Custer of Pottstown, Pennsylvania; and Keith 
Koshute of Windber, Pennsylvania. In addition, traditional 
Carpatho-Rusyn foods were served, including stuffed cab
bage (holubky), dumplings and cabbage (halusky), pirohy, 
and pagac (a bread dough stuffed with potatoes and cheese).

Young parishioners of St. John the Baptist Orthodox Church 
in Ambridge, Pennsylvania, who worked at the Carpatho- 
Rusyn display booth in Carpatho-Rusyn regional costumes 
at the parish’s Summer Festival: (left to right) Anna Cowan, 
Leslie Kouvolo, Jolene Vanyo, Ryan Kouvolo, Cathleen 
Kouvolo, Paula Yeager, Caitlin Righetti, and John Kirish.

McKees Rocks, Pennsylvania. This summer the Slavjane per
forming folk art ensemble began a membership campaign 
among Rusyns of Western Pennsylvania while maintaining a 
vigorous performance schedule which will culminate in thirty
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performances for the y^ar The graduation of ~ome members 
of the ensemble last spring left open a limited number of 
positions in the group. The membership drive will continue 
until Slavjane reaches their preferred number of approx
imately sixty members. In the last twenty-one years, Slavjane 
has placed thirty of their graduates with full college scholar
ships as performers with the Duquesne University Tamburit- 
zans in Pittsburgh, Pennsylvania.

Slavjane has received an invitation from the mayor of 
Mcdzilaborce and the Rusyn Renaissance Society in 
Czechoslovakia to perform in the Festival of Culture and 
Sport in Medzilaborce in late June 1991. Should Slavjane 
realize their goal to perform alongside Carpatho-Rusyn 
ensembles from six other countries, it would be the first time 
that an American Carpatho-Rusyn ensemble performed in 
the East European homeland. Slavjane is looking forward to 
raising funds so that they may send their talented young per
formers to this major cultural event in the homeland. On Oc
tober 12, the Greek Catholic Union gave an initial contribu
tion of $10,000 to help Slavjane reach their goal of $75,000. 
Contributions for this cause are kindly welcome and may be 
mailed to: Slavjane European Fund, 511 Walden Way, Im
perial, Pennsylvania 15126.

Leuven, Belgium. From August 19 to 24, 1990, the Tenth In
ternational Economic History Congress was held at the 
Catholic University of Leuven (Louvain) in Belgium. The 
congress included a two-day session on Emigration from 
Northern, Central, and Southeastern Europe organized by 
D Andrzej Brozek of the Polonia Institute, Jagiellonian 
University in Cracow, Poland, and Dr. Julianna Puskas of 
the Historical Institute, Hungarian Academy of Sciences in 
Budapest, Hungary. Twenty-four speakers from ten coun
tries participated, and in the section dealing with ethnic com
munity formation and the development of identities, Dr. 
Paul R. Magocsi spoke on the topic “ Nationality and Identi
ty Formation Among Carpatho-Rusyns in America.”

Kiev, Soviet Union. From August 27 to September 3, 1990, 
the first congress of the recently-established International 
Association of Ukrainianists (Miznarodna Associacija Ukra- 
iinistiv) was held in Kiev, the capital of the Soviet Ukraine. 
More than 350 scholars (many of non-Ukrainian 
background) participated in the 10 sessions of the congress. 
Of the 226 papers delivered, 9 dealt with historical and con
temporary issues about Carpatho-Rusyns. These included 
Di Mykola Musynka (Safarik University, Presov)—“The 
Contemporary Status of Research on the Culture of the 
Ukrainian Population of Eastern Slovakia” ; Dr. Jurij Baca 
(Safdrik University, Presov)—“ Conditions for the Develop
ment of Ukrainian Literature in Czechoslovakia” ; Professor 
Julijan Tamas (University of Novi Sad)—“ The Traditional 
Culture of Rusyns and Ukrainians in Yugoslavia” ; Dr. 
Bohdan V. Hrabovec’kyj (Institute of Social Sciences, 
L’viv)—“ The Development of Ethnicity in Transcarpathia 
During the Period of Feudalism [to 1848]” ; Professor 
Mychajlo P. Tyvodar (Uzhorod University)—“ Folk Tradi
tions in Transcarpathia: Their Past and Present Status” ; 
Professor Pavlo P. Cucka (Uzhorod University)—“Ukrai
nians and the Rusyn Movement in Transcarpathia” ; Janko 
Sabados (Belgrade, Yugoslavia)—“ Historiography Dealing

wifh the National and Cultural Life of Rusyns and Ukrai- 
ni ms in Yugoslavia” ; and two papers by the president of the 
C-RRC, Professor Paul R. Magocsi (University of 
Toronto)—“ The Lemko Rusyn Republic and Political 
Thought in the Western Rus’ Lands During the Interwar 
Period” and “ Carpatho-Rusyns in America: Their National 
Identity and Relations with the Homeland.” With the excep
tion of Tamas and Magocsi, all papers presented a Ukrainian 
understanding of developments. The presentation by Magoc
si on the Lemkos and Western Rus’ political thought, which 
took place in the session on history and historiography at the 
Institute of History of the Ukrainian Academy of Sciences, 
prompted a spirited and at times emotional response from 
the audience.

Kiev, Soviet Union. On August 29-30, 1990, Mychajlo 
Tomcanij, chairman of the Society of Carpatho-Rusyns 
(Tovarystvo Karpats’kych Rusyniv) was delegated by the 
recently-established organization (see the C-RA, Vol. XIII, 
No. 2, 1990, p. 5) to come to Kiev to meet with Dr. Paul R. 
Magocsi, president of the C-RRC. Mr. Tomcanij reviewed 
the recent activity of the Society of Carpatho-Rusyns and its 
several branches throughout Transcarpathia (Subcarpathian 
Rus’), whose existence reveal the increasing popularity of the 
new society.

Tomcanij also made it clear that members of the Society of 
Carpatho-Rusyns have a clear sense that Carpatho-Rusyns 
form a distinct nationality and that the Rusyn homeland, 
which they call by its historic name Subcarpathan Rus’ 
(Podkarpats’ka Rus’), should have its own autonomy within 
the Soviet Ukraine, which in turn would be a sovereign part 
of a federative Soviet Union. The Rusyn language, 
moreover, should be taught in schools and, alongside 
Ukrainian, be one of the two official languages of Subcar
pathian Rus’.

Mr. Tomcanij also presented these views at a discussion 
organized by Dr. Magocsi to acquaint Carpatho-Rusyns 
from Soviet Transcarpathia with their brethren from the 
Presov Region in Czechoslovakia. Present at the discussion 
were: Margarita Mihajlova and the writer Ivan Petrovcij, 
who along with Tomcanij are members of the board of direc
tors of the Society of Carpatho-Rusyns; Dr. Jurij Baca and 
Dr. Mykola Musynka represented by his son Oles’), who are 
active in the Rusyn revival in the Presov Region; and Fedir 
Zubanyc, a writer from Transcarpathia resident in Kiev.

Fedir Zubanyc, Ivan Petrovcij, Dr. Jurij Baca, Dr. Paul R. 
Magocsi, Oles’ Musynka, Margarita Michaljova, and 
Mychajlo Tomcanij meet in Kiev.



REVOLUTION OF 1989 UPDATE For further information, write A Velicko, Cimicka
2/1021, 18200 Praha 8, Czechoslovakia.

Uzhorod, Soviet Union. In May 1990, the Society of 
Carpatho-Rusyns (Tovarystvo Karpats’kych Rusyniv) 
published the first issue of a new newpaper, Otcyj chram 
(The Home of Our Fathers). The new publication intends to 
help fulfill the objectives of the Society of Carpatho-Rusyns, 
founded in Uzhorod in Feburary 1990 (see the C-RA, XIII, 
No. 2, 1990, p. 5). These objectives include informing the 
Rusyn population of Soviet Transcarpathia about who they 
are and what are their “ roots.” Ostensibly, the local 
Ukrainian-oriented cultural institutions failed to do this dur
ing the past forty years. In its opening editorial, Otcyj chram 
stated that the national renaissance now taking place in the 
Soviet Ukraine has called for the “ protection and fulfillment 
of the needs of all nationalities and ethnic groups living in the 
Ukraine.” This includes Rusyns, which the editor specifically 
has underlined as Carpa.tho-(Karpats’ki) and not Transcar
pathian (Zakarpats’ki) Rusyns. Their object in choosing such 
a term is to include all Rusyns living in the Carpathian 
region, not simply those living in Soviet Transcarpathia. 
Moreover, the prefix “ Trans-” describes the region from the 
perspective of Ukrainian Galicia and Kiev, a perspective not 
necessarily accepted by Carpatho-Rusyns.

Prague, Czechoslovakia. On May 17, 1990, the Society of 
Friends of Subcarpathian Rus’ (Spolecnost pratel Podkar- 
patske Rusi) was established in Prague and officially 
registered with Czech governmental authorities on July 19, 
1990. According to its statute, the goal of the new organiza
tion is “ to bring together those citizens of our country, as 
well as those who live beyond the boundaries of our republic, 
who wish to learn more about Rusyn and Ukrainian culture, 
history, ethnography, folkloric traditions and customs, and 
the natural beauty and tourist attractions in those lands 
where Rusyns live.”

The founders of this Prague-based society are mostly 
Rusyns and their descendants who have lived since World 
War II in Bohemia and Moravia, as well as Czechs who may 
have had ties with Subcarpathian Rus’ during the interwar 
years when that province (today Soviet Transcarpathia) was 
part of Czechoslovakia. The new society considers itself the 
continuation of similar organizations that existed in the 
1930s, such as the Subcarpathian Rusyn Matica (Matice 
Podkarpatoruska) in Prague and the Association for the 
Friends of Subcarpathian Rus’ (Klub pratel Podkarpatske 
Rusi) in Bratislava.

In a letter (dated August 15, 1990) to the president of the 
Carpatho-Rusyn Research Center, the chairman of Society 
of Friends of Subcarpathian Rus’, A. Velicko has called for 
“ closer contact and cooperation” with our center. He fur
ther writes that “ in the future, we would like, following the 
policy of President Havel, to join the rest of Europe. The 
goal of our Society is to have Subcarpathian Rus’ return to 
the ranks of Europe as well.” The organizers also hope to in
vite toward the end of 1991 representatives of all organiza
tions from whatever country in order to establish a world
wide organization to be called the Friends of Subcarpathian 
Rus’.

Medzilaborce, Czechoslovakia. In July 1990, the first issue 
of Rusyn appeared. This is a sixteen-page publication in a 
magazine' format with an attractive cover in color. It is 
described as a “ cultural and Christian magazine” published 
by the Andy Warhol Society in Medzilaborce under the 
editorship of Ivan Safranko, Vladyslav Hreslyk, the 
Reverend Frantisek Krajnjak, Dr. Mychal Turok-Hetes, Dr. 
Mychal Bycko, and Aleksander Zozuljak (the latter is in
terestingly also editor-in-chief of Nove zyttja, published by 
the Union of Rusyn-Ukrainians of Czechoslovakia in 
Presov).

The new magazine considers itself the organ of the Rusyn 
Renaissance Society (Rusyns’ka Obroda), and among its 
twelve goals are to uncover the richness of the Rusyn 
language, culture, history, and achievements of its past 
leaders; to strengthen a Rusyn national consciousness among 
the people and struggle against Slovakization; to help in the 
process of codifying the Rusyn language; and to inform the 
public of the work of the Andy Warhol Society in Med
zilaborce. The first issue includes articles on Rusyn culture in 
Europe and also on the artist Andy Warhol. At present, 
Rusyn is published entirely in the Rusyn language, based 
primarily on the dialectal forms in the region of Med
zilaborce and Snina. The magazine Rusyn deserves the sup
port of Americans of Rusyn background. Contributions of 
any amount will be appreciated and can be sent to the 
Carpatho-Rusyn Research Center (indicating your desire that 
they be forwarded to the magazine Rusyn) or directly to: 
Rusyn, Spolocnost Andy Warhola, 06801 Medzilaborce, 
Czechoslovakia.

Kiev, Soviet Ukraine. On July 28, 1990, Archimandrite 
Jefimij Sutak was consecrated in St. Vladimir’s Cathedral in 
Kiev as the new bishop of the Orthodox Eparchy of 
Mukacevo and Uzhorod. The eparchy is under the jurisdic
tion of the Moscow Patriarchate, specifically within the 
Ukrainian Exarchate, which recently was renamed the 
Ukrainian Orthodox Church. The former Ukrainian Exar
chate of the Russian Orthodox Moscow Patriarchate was, in 
July 1990, raised to the status of a “ distinct” church in an ef
fort to respond to the wave of nationalist sentiment in the 
Soviet Ukraine. There, many Orthodox adherents are being 
attracted to the Ukrainian Autocephalous Orthodox 
Church—independent of the Moscow Patriarchate and 
under the leadership of Patriarch Mystyslav Skrypnyk (resi
dent in South Bound Brook, New Jersey)—which was 
restored as a legal body in June 1990. In Soviet Transcar
pathia (Subcarpathian Rus’) there does not seem to be any 
support for the Ukrainian Autocephalous Church, where Or
thodox adherents are generally content with remaining under 
the jurisdiction of the Moscow Patriarchate.

Bishop Jefimij Sutak is a native of Transcarpathia, born in 
Chust in 1934. After serving in various parishes in the Rus
sian S.F.S.R., he returned to his native land in 1980, where 
he served as confessor at the Ascension Convent in Cumaleve 
near Tjaciv until his present elevation as bishop of the 
Mukacevo-Uzhorod Eparchy.
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EVERY LANGUAGE NEEDS POETS AND NOVELISTS

Upon his recent return from Toronto, where he held a 
research scholarship from the Carpatho-Rusyn Research 
Center, the Lemko-Rusyn poet from Poland, Petro 
Trochanovskij (Murjanka), wrote to the Reverend Frantisek 
Krajnjak of Medzilaborce, Czechoslovakia, explaining his 
work on an anthology of Lemko-Rusyn literature. 
Trochanovskij asked for examples of present-day younger 
writers in Czechoslovakia who used the Rusyn language. “ I 
must admit,” responded Krajnjak in the Voice of Rusyns 
column of the newspaper Nove zyttja (May 11, 1990), “ that I 
am ashamed. Ashamed of whom? Of those who for 46 years 
worked only in Ukrainian so that our literary field produced 
nothing. We have no Rusyn poetry nor prose among present- 
day writers. . . .  If we want to raise up our people, we must 
create new literary works in the Rusyn language!”

Among the Rusyn-language literary works sent by the 
Reverend Krajnjak to Petro Trochanovskij for his literary 
anthology, the most recent was written nearly four decades 
ago, in 1954, by Anna Vladykova.

Mamko moja, ne bijsja 
Jak ja byla isi mala 
moja mamka povidala:
‘Divko moja, ljub ty svoje, 
ne zabyvaj slovo moje.
Chran’ rusyns’kyj narod smilo, 
to je moje, tvoje dilo.’

svojich predkiv, ljuba, ljublju, 
inaksov ne byla-m, ne budu!
Roky u nas tjazky byly, 
ukrajins’ky slova vsjady ‘byly’
Tym slovam my ne rozumily, 
lem naspamjat’ jich ucily.
Oj, probud’tesja rusyny, 
stoby na vas byly pysny—divky, syny. 
Stoby plody nasych otciv ne propaly, 
stoby hroby nasych predkiv ne plakaly.

Mother, Don’t Worry
When I was still young 
My mother told me:
‘Daughter, love what is yours,
And don’t forget my words.
Defend with courage our Rusyn people, 
That is both your task and mine.’

Don’t worry, mother,
I will not betray your language,
I love my ancestors,
I have not and will not act otherwise!
These years have been hard on us,
Everywhere the Ukrainian language was forced on us, 
Even though we did not understand that language 
Which we have learned only by rote.
Oh, wake up Rusyns,
So that you—our sons and daughters—will have pride, 
So that the efforts of our fore-fathers will not be forgotten, 
So that the graves of our ancestors will not weep.

Ne bijtesja, mamko moja,
ne zrecus’ vasoho slova, Compiled and translated by Philip Michaels

RECENT PUBLICATIONS 1985 (continued)

Kocis, Evgenij M. Co pametam o sebe: memoarni zapisi 
(What I Remember About Myself: Memoiristic Notes). Novi 
Sad: Ruske slovo, 1985, 206 p.

Korol’, Ivan F. Leninym natchneni (Inspired by Lenin). 
Uzhorod: Karpaty, 1985, 160 p.

Kovac, Andrej. “ Suvislosti riesenia agr&rnej a ukrajinskej 
otazky na vychodnom Slovensku s dorazom na roky 
1954-1955” (The Conditions for the Resolution of the 
Agrarian and Ukrainian Question in Eastern Slovakia with 
Emphasis on the Years 1954-1955), Novd obzory, XXVII 
(Presov, 1985), pp. 71-87.

Kresek, Zbigniew. Szlak im. gen. Karola Swierczewskiego 
tv Bieszczadach: przewodnik turystyczny (The Path of 
General Karol Swierczewski in the Beskyd Mountains: A 
Tourist Guide.) Warsaw and Cracow: Wydawnictwo PTTK 
‘Kraj’, 1985, 64 p.

Krycinski, Stanisfaw. “ Kamienne Swigtki z Bartnego” 
(The Stone Saints of Bartne), Spotkanki z Zabytkami, IX, 
3-4 [21-22] (1985), pp. 61-65.

Kulewski, Adam and Wielocha, Andrzej. Romania: Kar
paty marmaroskie (Romania: The Maramaros Carpathians). 
Warsaw: Studenckie Koto Przewodnikow Beskidzkich, 1985,
62 p.

Kuraszkiewicz, Wfadystaw. Ruthenica: Studia z historycz- 
nej i wspdtczesnej dialektologii wschodnioslowiahskiej 
(Ruthenica: Studies in Historical and Contemporary East 
Slavic Dialectology). Warsaw: Paristwowe Wydawnictwo 
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