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PILGRIMAGE

It was the last weekend in October, the final few glorious 
days of this year’s lengthy autumn. My parents, who now live 
in Indiana, and I were in Cleveland for a short visit. This is the 
city to which both sets of my grandparents eventually gravi
tated some years after immigrating from Eastern Slovakia 
and Subcarpathian Rus’, and in which I had grown up. We 
decided early Saturday morning to stop at St. Theodosius 
Orthodox Cemetery where my mother’s parents were buried.
I had always harbored a peculiarly warm feeling about this 
cemetery with its curious, tiny chapel, motley gravestones, 
and Greek- and Russian-style stone crosses tilted every 
which way depending on how the damp earth had chosen to 
settle in the course of the seasons. Now, after a long stretch 
of time, I wanted to return, to explore the corners so familiar to 
me from early childhood.

We used to come here frequently to tend my grandfather’s 
grave. He had died only four months before my birth, but had 
always been alive to me in the stories and anecdotes related 
by my mother. While my parents and grandmother would cut 
grass, pull weeds, and plant flowers, my brother John and I 
were free to roam among the graves, fascinated by the Cyrillic, 
Greek, and occasionally Arabic script, entranced by the shiny, 
round photographic reproductions of the buried people 
attached to the stone monuments just above their names. 
These were pictures from earlier days— weddings, anniver
saries— smiling faces, solemn and stately poses.

One in particular awed us. This was a single small stone 
marking the grave of a striking man in military garb, handsome 
in the Old World sense, with a marvelous handlebar mustache 
and a broad chest adorned with countless medals of honor. 
He had died in 1949, and his inscription read “ Petar Zebic, 
The Strongest Man in the World, Vjednja pamjat’.” John and I 
never failed to make a pilgrimage to Petar’s grave. We would 
stand and study the photograph in deep silence, and only 
then move on.

Sometimes we would race out to the field adjacent to the 
cemetery which had been long ago planted with fruit trees 
and delicate white birches. Our grandmother Anna, her eyes 
glistening with a faraway look, would tell us that in the home
land people perceived birches as representing the Virgin 
Mary, the unwed Mother of God. The birches became even 
dearer to me. At the same time, I tried to imagine that home
land. Where was it? What was it like? Running from tree to 
tree in the field, I pretended to be there myself.

John and I wandered further, particularly touched by the 
graves of babies— little Vasil Zajac, Roman Barna, and 
others— at whose plots parents or relatives had left small 
toys. We tried hard to keep to the base of each grave site, 
both those which were well-kept as well as those gone to 
weed, since we had been taught that to stamp about over the 
actual grave was extremely disrespectful. But Grandmother 
always added that when she lay next to Dido someday, we 
should run and dance on the ground above her so that she 
could hear us and rejoice in our lives.

When Anna passed away in 1956, she was placed next to 
her husband Mychajlo. The young birch tree we had planted 
in our yard for her during her painful illness died soon after.

We came to the cemetery more often then. After helping to 
weed and clean up, and when my parents had strolled off to 
visit the graves of other relatives, I would sit or even lie down 
on Anna’s grave, feeling below my body the fragrant warm 
earth, just as I had often lain as a small child next to her, 
comforted by her abundant peasant warmth.

I was never afraid to be at the cemetery. Even at night it was 
not a forbidding place. When driving by, we could see dozens 
of red vigil lamps flickering in the dark stillness. They had 
been lit already during the day, but it took darkness for us to 
enjoy their homey, welcome glow. This was not a place to 
fear. It was a place where the living came not simply to deposit 
and mourn the dead, but to share with the dead the mystery 
of eternal life, somehow symbolized in those eternal vigil 
lamps. I recall visiting the cemetery soon after Pascha one 
year with my mother, only to come across a group of Kuban 
Cossacks who had spread out their Pascha meal on the grave 
of a comrade. They talked about the past, poured wine into 
the soil by the gravestone, and placed intricately decorated 
eggs along the base of the stone. They invited us to share a 
glass of wine in honor of their brother whose picture I will never 
forget— a dark-haired, dark-browned man with mysterious, 
flashing dark eyes— named Nikolaj Sekret, Nicholas the 
Secret One. What wealth of life experience lay beyond that 
proud stare? Why was he the Secret One?

So, here we were again at the cemetery, visiting Nikolaj, 
Petar, Anna and Mychajlo, and other relatives. Some things 
had changed. The old wooden tool shed was gone, replaced 
by a larger brick structure to serve better the same purpose. 
The “ end line” of grave sites had advanced by several rows. 
The gentle birches still held their own. The sky was crystal 
autumn blue, the air brisk, leaves floated down covering 
gravestones and plots, crackling beneath our feet. My mother 
reminisced about her parents and their friends— the immi
grants— and the extraordinary stories of their simple lives. In 
among the shady plots, we found little groups of dew-strewn 
mushrooms, “ pinkies” or podpenky, as my parents called 
them, an edible delicacy which they used to pick in their child
hood. And sure enough, at a distance away from us, there 
was sweet old Mr. Dorko wandering about with a paper bag, 
choosing the best ones for delicious meals to come. Truly, I 
thought, this is indeed a place where living and dead com
mune, where the living offer their meal to the dead, and the 
dead yield up the fruit of the earth to the living.

Before leaving, we said our traditional prayer at the grave of 
Anna and Mychajlo, the calm eyes in their photographs ever 
gazing at a point somewhere quite beyond us, possessing a 
knowledge yet unknown to us. For the hundredth time, I was 
struck by the inscription on their stone, an inscription I have 
never seen anywhere else and have no idea from where it 
was taken, if anywhere. It is not “ Eternal Memory.” It is some
thing as simple and as warm and as joyfully vital as the Damp 
Mother Earth of East Slavic folklore. As we were leaving, it 
echoed through my mind over and over. The hours part us 
but bring us together again.

Patricia Krafcik
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MICHAIL BALUDJANSKIJ (1769-1847)

When one thinks about the Carpatho-Rusyn immigration, 
one usually has in mind the New World, especially the United 
States, where several thousand immigrants settled during 
the three decades before World War I. But for more than two 
centuries, Carpatho-Rusyns have been emigrating from their 
mountainous homeland. In earlier times they usually went 
south, to lands that are now part of Yugoslavia, or east, to 
Ukraine and Russia. The emigration to the east was often on 
an individual basis, and during the first decade of the nine
teenth century a group of Carpatho-Rusyns went to the 
Russian Empire where they soon rose to leading positions in 
that country.

The most famous among them was Michail Andrejovic 
Baludjanskij. Baludjanskij (whose name is sometimes rendered 
as Balugjanskij) was born in 1769 in the Carpatho-Rusyn 
village of Vysna Olsavka (Saris county), near Bardejov in 
present-day northeastern Slovakia. His father, Andrej, was a 
Greek Catholic priest, who sent the young boy to further his 
education in Satoraljaujhely, Kosice, and finally to the law 
faculty of the University of Vienna. During his student years, 
Baludjanskij was exposed to the newest ideas of the Enlighten
ment and he befriended several liberal Hungarian intellec
tuals. After completing his studies in 1789, the barely twenty 
year old Baludjanskij was appointed professor of political 
thought at the Hungarian academy in Nagyvarad (today 
Oradea in Romania). Then in 1796, he was awarded a 
doctorate in law and made dean of the law faculty at Buda
pest University. During these years he continued to participate 
in Hungarian political life, but when a secret organization of 
revolutionaries was uncovered in 1795, the subsequent 
police investigations revealed that Baludjanskij was a 
sympathizer of the illegal group. The resultant unfavorable 
political atmosphere in Hungary, as well as the urging of his 
Carpatho-Rusyn countryman, Ivan S. Orlaj, who had emigrated 
to Russia, convinced Baludjanskij that it might be a good idea 
to leave the country. In February 1804, he arrived with his 
family in St. Petersburg, the capital of the Russian Empire.

The Russian government was at that time undertaking a 
series of reforms which included the creation of a secular 
system of higher education. Lacking its own scholars, tsarist 
officials looked abroad, especially to fellow Slavs living in the 
Austro-Hungarian Empire. Several scholars were invited and 
a group of Carpatho-Rusyns led by Orlaj accepted the offers. 
None, however, achieved success so rapidly as did 
Baludjanskij.

Already in his first year he was made professor of political 
theory at the newly formed St. Petersburg Pedagogical Insti
tute, he was appointed to several governmental commis
sions, and he began to publish the first of numerous studies 
on the economic and administrative structure of the Russian 
Empire. In recognition of his achievements, Tsar Aleksandr I 
awarded him the Order of St. Vladimir in 1810, and assigned 
him (together with Vasyl’ Kukol’nyk— another Carpatho- 
Rusyn) to serve as tutor (1813-1817) to the tsar’s son, the 
future Nicholas I. When Russia’s first university was founded 
in St. Petersburg in 1819, Baludjanskij was named its first 
rector.

But Baludjanskij’s greatest contributions lay in the codifica
tion of Russian law. Working closely with Count Michail 
Speranskij, a tsarist minister, Baludjanskij became the main 
organizer and contributor to the 45-volume Complete Collec
tion of Laws of the Russian Empire (1830) and the 15-volume 
Digest of Laws of the Russian Empire (1833).

Although a reactionary change in the Russian government 
forced Baludjanskij to resign as rector (1821) and professor 
(1824) at St. Petersburg University, he nonetheless continued 
after 1825 to serve the new tsar, his former student Nicholas 
I, as his advisor and as a member of several state commis
sions. In the last years of his life, Baludjanskij made several 
trips abroad (1828, 1830, 1845), in particular to the famous 
Bohemian spa at Karlovy Vary (Karlsbad), where he tried to 
improve his failing health. He died in April, 1847, and was 
buried alongside other famous servants of the tsar in the 
Alexander Nevsky Monastery in St. Petersburg (today Lenin
grad). Baludjanskij’s achievements are remembered in the 
history of Russian education and law, and he is an outstand
ing example of a Carpatho-Rusyn immigrant who attained 
well-deserved success in a foreign land.
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THE HISTORICAL CONTEXT OF 
THE CARPATHO-RUSYNS

In Part 2 of this article, the author began discussing the 
crucial turning points in the past history of Subcarpathian 
Rus’, the last point being the Kuruc rebellions aimed at 
Habsburg rule. The rebellions culminated in the unsuccessful 
uprising led by Transylvanian Prince Ferenc Rakoczi II at 
the beginning of the eighteenth century, in which Rusyns 
took part and which left their countryside damaged.— 
Editor.

(Part 3)

(5) The fifth important sequence of events also began in the 
seventeenth century, when the Hungarian government and 
Roman Catholic hierarchy, anxious to extend effective 
control over the whole country, turned to the Orthodox Rusyn 
population. Why, they thought, should there be Orthodox 
adherents in a Roman Catholic country? They realized that 
direct conversion to Roman Catholicism was impractical, so 
instead they followed the example of Poland, which in the 
late sixteenth century had established a special Uniate or 
Greek Catholic Church for its own Orthodox populous. 
Similarly, at Uzhorod in 1649, the Greek Catholic Church 
was created for Carpatho-Rusyns. This meant that the old 
traditions, such as use of the Slavonic liturgy, Julian calendar, 
and married priesthood, were maintained, while on the other 
hand the ultimate head of the new church was the Pope in 
Rome.

The church union helped to improve educational standards 
in the region: new liturgical and school texts were printed and 
some young priests were sent to Rome and other Catholic 
universities for higher education. The fifteenth-century 
monastery at Cerneca Hora, near Mukacevo, continued to 
be a Subcarpathian cultural center, although under a Greek 
Catholic not Orthodox aegis. In the late eighteenth century, 
the cultural and religious center for Carpatho-Rusyns was 
moved to Uzhorod, with the bishop’s seat nearby at the 
Greek Catholic Cathedral. Thus, by the early nineteenth 
century, the educated segment of Subcarpathian society— 
still largely clergy— was basically within the realm of western 
culture.

(6) The next crucial date was 1848, when a revolution broke 
out in Vienna and soon spread throughout the whole 
Habsburg Empire. The old government was removed and 
soon a new Emperor came to the throne— the young 
eighteen-year-old Franz Joseph— who was destined to 
reign sixty-eight years until his death in 1916. In the course of 
these revolutionary events, many of the Empire’s Slavic 
peoples made political and cultural demands, while in 
Hungary a full-scale revolution led by Lajos Kossuth resulted 
in the declaration of an independent republic in April, 1849.
The Carpatho-Rusyns also entered the political scene for 

the first time. This was due primarily to the activity of Adol’f 
Dobrianskij. Dobrianskij worked very closely with both Slovaks

and Rusyns in Galicia and met several times with Emperor 
Franz Joseph and other ministers in Vienna. He wanted 
cultural and political autonomy for the Carpatho-Rusyns, and 
like other Slav leaders he looked to the Viennese imperial 
government for help. At that very moment, the Hungarians 
were struggling against the Habsburg armies in a fight to the 
death. In such a context, figures like Dobrianskij, with their 
demands for Rusyn rights were not looked upon with favor by 
the Hungarians. In fact, Emperor Franz Joseph had to call on 
the Russian armies of Tsar Nicholas I to crush the Hungarian 
revolution, and it was Dobrianskij himself who served as the 
Austrian envoy to those armies. Hence, while Rusyns were 
making some political and cultural advances (especially 
through the work of the writer Aleksander Duchnovyc), they 
were directly associated with the force which was to annihi
late all hopes for Hungarian independence. This combination 
of events was not to bode well for Carpatho-Rusyn develop
ment in the future.

(7) In fact, the real decline in Rusyn life began after 1867
1868. At this time the Dual Monarchy, known as the Austro- 
Hungarian Empire, came into existence. The Empire was 
basically made up of two parts. One part consisted of seven
teen provinces among which were Tyrol, Upper and Lower 
Austria, Bohemia, Moravia, Galicia, and Bukovina. Repre
sentatives of these provinces met in a Parliament in Vienna 
and together they were referred to as Austria. The other half 
consisted of the Hungarian Kingdom, ruled since the eighteenth 
century more or less from the Emperor’s court in Vienna. 
Finally, after several bloody revolutions against the Habs- 
burgs, the Hungarians got what they wanted in 1868— virtual 
self-rule government within their own kingdom. Nonetheless, 
Hungarian ruling circles continued to be worried. As a result 
of recent censuses, it was revealed that the Magyars—the 
politically and socially dominant group— were actually a 
minority in their own country. Thus, the Magyar rulers 
remained uneasy, and were haunted by the prophetic words 
of the German philosopher, Herder, spoken in 1791: “ Now 
among the Slavs, Germans, Romanians, and other peoples, 
the Magyars are the smaller part of the territory’s population, 
and after a century perhaps one will hardly hear their 
language anymore.”

A minority in their own country? And after the long struggle 
against Vienna to obtain self-government. What were the 
Magyar rulers to do? To assure their supremacy, they 
embarked upon a policy of magyarization, which simply 
meant the transformation of non-Magyar nationalities into 
Magyars. The result was a precipitous decline in the national 
life of smaller peoples like the Slovaks and Carpatho- 
Rusyns, so that by the outbreak of the First World War in 
1914, impartial observers were predicting that these peoples 
soon would no longer exist.
(To be continued)

Paul R. Magocsi
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St. Nicholas Monastery on Cerneba Hora (Monk's Hill), 
near Mukacevo

RECENT PUBLICATIONS

Duklja. Vol. XXIII, Nos. 1-6 (PreSov. 1975), 80 p each issue.
Dukl/a is the Ukrainian language literary and socio-cultural 

organ of the Cultural Society of Ukrainian Workers (KSUT) 
in Czechoslovakia. It appears six time a year Like previous 
volumes, the present one contains primarily new literary 
works by authors from the Presov Region, as well as a few 
political essays, book reviews, necrologies, and scholarly 
articles. Among the latter are: a study by lllja Voloscuk on 
Carpatho-Rusyns who served in the Czechoslovak Army 
Corps that was organized in the Soviet Union during World 
War Two; Mychajlo Hyrjak s history of folk song collecting in 
the Presov Region; and M. Symylyk s study of the Second 
World War Carpatho-Rusyn author D. Vakarov.

Hapak, Stepan. Obrazotvorce mystectvo ukra/mciv Cecho- 
slovaccyny, 1918-1945 (Fine Art Among the Ukrainians of 
Czechoslovakia, 1918-1945). Bratislava and Presov. 
Slovac ke pedagogicne vyd., viddil ukrajinskoji literatury, 
1975. 172 p
This small monograph is a slightly revised version of an 

article published by the same author in 1968 Its three 
chapters provide a descriptive history of Carpatho-Rusyn 
artists in Subcarpathian Rus and the Presov Region, 
Ukrainian artists in Bohemia, and Czech artists in Subcar
pathian Rus’ and the Presov Region. No less than 85 pages 
contain black and white reproductions of paintings; it is 
unfortunate that these (including the excellent works of 
Boksaj, Erdeli, Kondratovyc, and Manajlo) are so poorly 
reproduced that it is impossible in most cases even to 
approximate what the original may have looked like.

Kasinec, Edward. The Carpatho-Ruthenian Immigration 
in the United States A Note on Sources in Some United 
States Repositories," Harvard Ukrainian Research Institute 
Offprint Series. No 6 (Cambridge. Mass., 1975), 12 p.

The author provides an idea of the three kinds of libraries 
(Seminary and Monastic, Research, and Personal) that hold 
significant collections of materials on Carpatho-Rusyn immi
grant history.

(Available from the Carpatho-Rusyn Research Center for 
$ 2.00).

Kostel nyk, Havryjil. Proza na bacvansko-srymskym ruskym 
lyteraturnym jazyku (Prose in the Backa-Srem Rusyn Literary 
Language). Novi Sad. Ruske Slovo, 1975. 376 p

Havryjil Kostelnyk (1886-1948) is the Aleksander Duchnovyc 
of the Backa/Vojvodinian Rusyns of Yugoslavia. It was 
Kostel nyk who first standardized the regional Carpatho- 
Rusyn dialect which is today the literary language of Yugo
slavia's Rusyns. Proza is the second volume of the author’s 
writings that are recently being republished His collected 
Poetry appeared in 1970.

The present volume includes 10 short stories, 2 reviews. 6 
essays, 3 chronicles, 3 linguistic works, and 4 letters of 
Kostel nyk. A forward appears under the pen of the volume’s 
editor, Djura Papharhaji. Perhaps the most valuable part is 
the reprinting of Kostel nyk s rare Hramatyka bacvan'sko- 
rusky besedy (1923), the first standardization of the Vojvodiman 
(Batka) Rusyn language

Macu, Pavel. ‘ National Assimilation: The Case of the 
Rusyn-Ukrainians of Czechoslovakia,” East Central Europe, 
Vol II, No 2 (Pittsburgh, Pa., 1975), pp 101-132 

This is the most objective analysis of the post-1945 history 
of Carpatho-Rusyns in the Presov Region. The author 
argues that the decline, or more precisely the assimilation, in 
the size of the Rusyn population by more than two-thirds is 
due to three factors that occurred during the early 1950s 
nationalization of private land, destruction of the Greek 
Catholic Church, and most especially the forced implemen
tation of a Ukrainian nationality policy. Because of these 
developments, most local Rusyns prefer to identify them
selves as Slovaks.

(Available from the Carpatho-Rusyn Research Center for 
$2.50).

Magocsi, Paul R. 1 The Ruthenian Decision to Unite with 
Czechoslovakia," Slavic Review, Vol. XXXIV, No. 2 (Seattle, 
Wash., 1975), pp. 360-381.

This is the most comprehensive discussion available of the 
complex period of late 1918-early 1919, when several 
national councils were founded in the Carpatho-Rusyn 
homeland. Each favored a different political solution, but it 
was the Czechoslovak orientation that was finally accepted 
in May, 1919

(Available from the Carpatho-Rusyn Research Center for 
S2 00)

5



FOLK LIFE AND LORE

The Carpatho-Rusyn Wedding: Part 2.

On the day of the wedding the starosta (senior spokes
man), svasky (matrons of honor), druzby (ushers), and 
musicians all arrive at the home of the groom as the first rays 
of sun pierce the darkness. The musicians begin playing and 
there is much singing as the groom is prepared by his 
ushers. They shave him, comb his hair, and shine his boots 
The groom dances his last dance with his druzby, then in a 
farewell episode he seeks his parents’ forgiveness and 
blessing while kneeling before each one. They bless and 
kiss him After all the farewells, the wedding procession 
starts on its way to the home of the bride. The procession is 
led by a special wedding flag which is said to symbolize the 
star of Bethlehem which was foliowed by the wise men of the 
East in order to find the Christ Child. The wedding party 
sings all the way to the bride s home.

The druzky (bridesmaids) prepare the bride as others 
finish the last cooking before the wedding. They fix the bride 
in every little detail, but before they are timshed the briae has 
a last dance with them. Soon the groom’s family arrives 
singing and the bride's family joins in. The bride is all done 
up and beautiful. She kneels before her parents asking for
giveness and receives a blessing, a kiss, and a special 
round bread (like a pascha shaped with a hole in the middle), 
which symbolizes the hope that the new couple will never be 
hungry.

In these early morning ceremonies there is a custom from 
ancient times in which the starosta and persyj druzba (the 
best man) each make the sign of the cross, take a hatchet, 
and make a mark on the doorway to stop any evil spirit from 
joining the wedding party The wedding procession then 
leaves for the church. It is usually in the same village, so they 
may walk a mile or two, singing as they go. Everyone is 
dressed in their Holy Day finery They form a very colorful 
and musical wedding procession to church.

The church ceremony is of the ancient eastern rite of 
Byzantium combined with many centuries of East Slav litur
gical growth and customs The church singing is the native 
Carpatho-Rusyn prostopmije (plainchant) The priest is 
dressed in elaborate vestments complimentary to the occa
sion. He will greet the wedding party in the vestibule of the 
church and lead the wedding procession into the church as 
the 127th Psalm is sung. The starsa svaska (matron of 
honor) carries an extremely valuable handmade cover 
called a rucnyk. The priest blesses the rucnyk and spreads it 
for the bride and groom to kneel on. After the ceremony the 
persa druzka (maid of honor) will carry it to the home of the 
newly married. The couple will now kneel as the ceremony 
progresses, holding one candle lit by the priest. It symboli
zes their unity in Jesus Christ, the light of the world. The 
couple will receive wedding rings, which symbolize their 
exclusive commitment to each other. Also, the ring is a circle 
without beginning or end which represents the nature of 
God s eternal love to which they are called.

The couple will make marriage vows with their hands on 
the Book of Gospels, and will be crowned in marriage. The 
crowns are the sign of G ods blessing on this couple, 
because it is truly God who unites man and woman. The 
crowns contain three more meanings: (1) the crowns of 
royalty— in marriage the husband and wife become king and 
queen of a new unit in society, a new family, a little church; 
(2) the crowns of martyrdom— man and woman become a 
witness of God's undying love as they journey through life 
growing and suffering, rejoicing and loving; (3) the crowns of 
the Kingdom— marriage grows and finds its fulfillment in the 
kingdom of God.

The couple then receives the Eucharist and their marriage 
is sealed in ultimate union with Christ and the Church. After 
the ceremony the priest leads the couple three times around 
the center table. The meaning here is to invoke the protec
tion of the Father; Son, and Holy Spirit, so that the spirit of 
evil will not accompany them in their life together. This 
custom was for centuries extremely important to people who 
lived far away from the church. Farmers and especially 
Rusyn shepherds throughout the Carpathians had difficulty 
attending church regularly because of work seasons, distance, 
and stormy weather. Nonetheless, they believed they were 
protected by God and the sanctity of His Church through this 
religious custom at the marriage.

As she comes out of the church, the bride is wrapped in a 
white chustka (a shawl or cape) to signify she is already a 
wife. In front of the church the newlyweds are greeted with 
many waving hands and joyous shouts of Jesce nasa, 
zavtra vasa" (she's still ours, but tomorrow she’ll be yours). 
Soon little groups of people start singing and the musicians 
join in. Full of elation, the bridal party proceeds to the bride’s 
house
(To be continued)

Jerry Jumba
Music Director and Choreographer
Slavjane Folk Ensemble

OUR FRONT COVERS

In response to the request of several readers we identify 
below the pictures that have appeared in our first four 
issues. Future issues will identify all first page photographs 
No 1: Wayside Cross, near Kolocava Horb (Transcar
pathian Oblast', Soviet Ukraine), photographed in 1925. 
No. 2 Church of the Archangel Michael. Krajnykovo (Trans
carpathian Oblast ), photographed 1921.
No. 3: Women in Traditional Hucul Dress, Jasynja (Trans
carpathian O b last), photographed 1920.
No. 4: Church of St. Nicholas, Zboj (eastern Slovakia), 
photographed 1921.
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RECENT ACTIVITIES

Amherst, Massachusetts. On April 14. 1978. the New 
England Association for the Advancement of Slavic Studies 
held a two-day scholarly conference at the University of 
Massachusetts. A panel was devoted to Slavic immigrants 
in the United States, at which a paper was delivered by Dr. 
Zack Deal of Vanderbilt University. He analyzed the Amen- 
kansky Russky Viestnik and the rise of Rusyn national 
consciousness between 1914 and 1920. Special emphasis 
was devoted to Michael Hancin editor of this important 
Rusyn-American newspaper between those years

New York City. On April 16, 1978, Harvard University Press 
sponsored a literary evening to announce the appearance of 
its recent publication, The Shaping of a National Identity: 
Subcarpathian Rus', 1848-1948, by Dr. Paul R. Magocsi. 
The guest of honor was the Honorable Julian Revay, former 
Subcarpathian deputy in the Czechoslovak Parliament 
(1935-38) and minister in the Carpatho-Ukramian autonomous 
government (1938-39). Before an audience of 60 people, 
including representatives of New York educational and 
cultural institutions, the author presented an autographed 
copy of the book to Mr. Revay, who in his remarks 
expressed great satisfaction that a distinguished American 
university publisher like Harvard University Press would 
undertake such a monumental work about his former 
homeland.
(The Shaping of a National Identity, 640 pages, is availaDle 
from the Carpatho-Rusyn Research Center at the special 
price of $21 00. postage included).

Edison, N.J. and Sybertsville, Pa. On May 16 and 17, Dr. 
Paul R. Magocsi addressed two groups of clergy partici
pating in the Continuing Education Program of the Byzantine 
Rite Catholic Diocese of Passaic. The Harvard scholar's 
talk, ‘ Ethnicity and the Byzantine Rite Catholic Church," 
provoked lively discussion about the role and attitude that 
church organizations (which once were or still are ethnically 
based) should adopt toward the rise of interest in ethnicity in 
the United States today.

Columbus. Ohio. On October 4, 1978, a report on the 
current state of Carpatho-Rusyn language teaching in the 
United States was delivered at a panel entitled “ Meeting the 
Needs of the Minor Slavic Languages," held at Ohio State 
University at the Tenth National Convention of the American 
Association for the Advancement of Slavic Studies It was 
pointed out that Carpatho-Rusyn had been taught for three 
years (1974-1977) at Duquesne University in Pittsburgh and 
for one semester (1978) at Temple University in Philadel
phia. Recommendations, which are being forwarded in a 
memorandum to the U.S, Dept, of Health, Education and 
Welfare, call for new courses and support to publish 
Carpatho-Rusyn language textbooks. The report, written by

Dr Paul R. Magocsi (Harvard University) and read in his 
absence by Professor William Derbyshire (Rutgers Univer
sity), will be published in a future issue of the Carpatho- 
Rusyn American.

McKeesport, Pennsylvania. St Nicholas Byzantine Catholic 
Church has announced the formation of a parish folk 
group— "the Rusyny’’— as of June, 1978. With the support 
of Father Stephen Veselenak arid the guidance of Mr. Jerry 
Jumba, the group presented its first performance at the 
McKeesport International Village Folk Festival on August 
23, 1978. The ensemble, which is largely intended for family 
participation, received an enthusiastic ovation from the 4000 
spectators.

Bronx, New York City. The latest issue of Diakonia (Vol. XIII, 
No. 2, 1978), published by John XXIII Center of Fordham 
University, includes an extensive review of a series of 
lectures (published on 4 cassettes) that were presented at 
the seminar on Carpatho-Ruthenia held at the Monastery of 
Mount Saint Macrina, in Umontown. Pa., in August. 1975. 
The reviewer, Rev. Robert Taft, S.J., who himself is an inter
nationally renown Byzantimst, writes: “These lectures are 
an example of how serious research into ethnic history and 
culture can be popular in the sense of intelligible and 
enriching for the broader public. . . . They contain a feast of 
information, presented in a vivid and interesting form: a 
veritable course in Ruthemca providing several hours of 
effortless and profitable education for those of us that love 
and respect this heroic people and the heritage they have so 
tenaciously preserved in this country against almost over
whelming odds.” (The 4 cassettes are available from the 
Carpatho-Rusyn Research Center for $15.00 )

Cleveland, Ohio. On October 27, 1978, during the Ninth 
World Congress of the Czechoslovak Society of Arts and 
Sciences, Patricia Krafcik of Columbia University, presented 
a paper in the symposium “ Women in Retrospect and Pers
pective” entitled “ The Carpatho-Rusyn-American Woman 
Her Role in the Preservation of an Ethnic Culture After 
discussing the concept of ethnicity as applied to the United 
States, and particularly with reference to the descendants of 
pre-World War I peasant immigrants from Eastern and 
Southern Europe, Ms. Krafcik noted the mechanics of the 
transmission of ethnicity within the family, and specifically 
with regard to the activities of women, who constitute the 
center of the household. This study will appear in future 
issues of the Carpatho-Rusyn American.

TO OUR READERS: If you have news of events contri
buting to the preservation of Carpatho-Rusyn ethnic culture 
in your local community which you would like to share, 
please send it to the editor.
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